chapter four

4:1 Masters, grant to your slaves justice and fairness, knowing that you too have a Master in heaven.  {o` ku,rioj (n-vm-p) the masters, you masters--to. di,kaioj (ap-an-s) what is just or righteous; accusative forward for emphasis--kai, (cc) and; connective--h` ivso,thj (n-af-s) 3X, what is fair, what is equitable--o` dou/loj (n-dm-p) your slaves; article functions as pronoun--pare,cw (vmpm--2p)  lit. to have alongside; present, grant; indirect middle--oi=da (vpranm2p) knowing; causal, since you know--o[ti (ch) introduces content of their knowledge--kai, (ab) adjunctive, also, too--su, (npn-2p) emphatic, you yourselves--e;cw (vipa--2p) have, keep on having--ku,rioj (n-am-s) a master--evn (pd) in--ouvrano,j (n-dm-s) Heaven; locative of place}
Exposition vs. 1

1. As he has done consistently, Paul turns from the subordinate in the relationship to address the one in the superior position.
2. Once again, the articular form of the noun is used again to denote a particular class; in this case, the masters in view are the earthly masters Paul referenced in the previous chapter.  Col. 3:22
3. Many interpreters have observed that this exhortation to the masters would have been relatively shocking to a first century audience; however, kindness to slaves was something that had been considered by some writers.
4. Harold Johnston wrote that there was nothing in the stern and selfish character of the Roman paterfamilias that would lead anyone to expect him to treat his slaves in a gentle or merciful fashion.
 
a. A wise owner would be too shrewd in all matters of business to forget that a slave was a piece of valuable property; thus, he did not want to risk the loss or injury of that property by needless cruelty. 
b. He notes that a great deal of the time the treatment of slaves depended upon the character and temperament of the individual owner. 
c. He cites the case of Vedius Pollio, in the time of Augustus, who ordered a slave to be thrown alive into a pond as food for the fish because he had broken a goblet.
d. On the other hand, he cites the example of Cicero, whose letters to his slave Tiro disclose real affection and tenderness.
e. Many historians have recognized that the female slaves were at the mercy of a predatory master and that the potential of rape was always a threat; this was true in spite of protests by wives and whatever minor forms of disapproval society might have expressed.
f. His conclusion regarding the treatment of slaves was that the master was more often likely to be exacting like a taskmaster, rather than habitually cruel to his slaves.
5. On the other hand, Seneca the Younger acknowledged that the Romans generally behaved toward their slaves in a proud, cruel, and insulting fashion.

a. He indicated that all slaves were considered as enemies and that many masters were tyrants who treated their slaves in abusive ways.

b. In spite of that reality, he argued (how forcefully or honestly is debated) that one should treat those whose status was inferior to his own in the same manner he wished to be treated by those who had a status superior to his own.

c. He stated that slaves should be treated as human beings since they shared the same roof as the master and that both masters and slaves were subject to Chance.
6. Although Seneca had emphasized that both masters and slaves were fellow slaves when it came to Chance or Fate, Paul cites the truth that masters and slaves are fellow slaves who are both responsible to the same Lord.

7. The verb Paul uses is παρέχω (parecho--lit. to have alongside, to offer, or to “grant”); it can be used in the middle voice (as here) to convey the idea of showing or demonstrating oneself to be something.  Tit. 2:7

8. He strongly emphasizes the matter of acting in a manner that reflects what is right and what is fair by placing those two terms forward in the sentence.

9. Paul uses the definite article with the terms δίκαιος (dikaios--right, righteous, just) and ἰσότης (isotes--what is balanced, equality, fairness), which may convert the terms into abstract ideas, which is reflected in the New American Standard translation of justice and fairness.

10. The force may be expressed in English with adverbs; the sense is that the master is to treat his slaves justly and fairly.

11. However, one should not read into this that Paul is requesting or commanding social equality or the emancipation of slaves; rather, he is commanding masters to treat their slaves in a righteous and even-handed way.
12. The adjective δίκαιος (dikaios--right, righteous) pertains to that which is in accordance with the highest standards of right
13. BDAG notes that the neuter, which is used here, denotes that which is obligatory in view of the requirements of justice, righteousness, and equitable behavior.
14. The second term Paul uses is ἰσότης (isotes--“fairness”), which deals with things being kept in proper balance; it deals with that which is fair and equitable.
15. One manifestation of these two qualities is the refusal of the master to resort to threatening, which is found in the parallel in Ephesians.  Eph. 6:9
16. One thing Paul does not do is instruct the master with regard to exactly how these two qualities are to be expressed.
17. While Paul has alluded to the fact that slaves can do wrong and bring discipline upon themselves (Col. 3:25), the commands here to the master should encourage him to be fair and just in administering that punishment.
18. What this command does rule out is exploiting the slaves simply for one’s own advantage; this would include financial, verbal, physical, and sexual exploitation.
19. Although some interpreters have suggested that Paul is commanding masters to treat their slaves as equals, the text does not say that; the noun ἰσότης (isotes--“fairness”) is normally used that which is fair and balanced.

20. Paul then makes reference to the fact that Christian masters also had a Master; the participle of the verb οἶδα (oida--knowing) should be understood a presenting the cause for Paul’s previous command.
21. The Greek is emphatic in addressing the masters; the adjunctive use of the conjunction καί (kai--also, “too”) is followed by the emphatic use of the pronoun σύ (su--you yourselves).
22. The force of this is point out to the masters that no matter who they are, no matter how much important or powerful they may be, they are likewise subject to a Master; thus, Paul informs the masters that they are slaves as well.
23. The fact that the word Lord occurs seven times in these household codes emphasizes the importance of the lordship of Christ, which must be the guiding factor in all of one’s interpersonal relationships.  Col. 3:18-4:1
24. While it is true that all believers are equal in Christ, believers must recognize that earthly authority structures are still valid; there are spheres in which Christians are to be subject to others that have been given authority.
25. As Constable has observes, there are four spheres in which believers live.
a. In Christ.
b. In the household.
c. In the Church.
d. In the state.
26. In Christ there is no difference between Jew and Greek, bond and free, or male and female; all are equal in Christ.  Gal. 3:28 
27. In the household there may be intrinsic spiritual equality among believers, but there are still distinctions; the husband is the head of the wife and she is to subject herself to him.  Eph. 5:23,24
28. Believing children are not only to subject themselves to their parents, they are expected to render explicit obedience.  Eph. 6:1 cf. Lk 2:51
29. As with the children, believing slaves were to obey their earthly masters with very few legitimate exceptions.  Tit. 2:9-10; IPet. 2:18
30. In the church God has established the authority of spiritual leaders, which involves believers subjecting themselves to the pastor-teacher and deacons.  IThess. 5:12; Heb. 13:7
31. Although believers are citizens of a heavenly commonwealth (Phil. 3:20), this does not absolve them of the responsibility to subject themselves to secular authorities.  Rom. 13:1,6; Titus 3:1; 1 Pet. 2:13-14
4:2 Devote yourselves to prayer, keeping alert in it with an attitude of thanksgiving;  {h` proseuch, (n-df-s) the matter of prayer; indirect object--proskartere,w (vmpa--2p) 10X, to persist, to be engaged in, be devoted to--grhgore,w (vrpanm2p) lit. to be awake, to be watchful, vigilant; attendant circumstance--evn (pd) in--auvto,j (npdf3s) it; grammatically refers to prayer--evn (pd) with; instrumental of association--euvcaristi,a (n-df-s) the quality or expression of gratitude, thanksgiving}
Exposition vs. 2
1. Paul now begins to offer his final exhortations to the Colossians, which will conclude with verse six; there are two explicit commands (Col. 4:2,5) and an implied imperative in verse six.
2. While this verse is not connected to the preceding content, the command to pray certainly marks Paul’s departure from the household codes and a return to addressing the local church as a whole.
3. This command is general in nature and addressed to all the believers in Colosse; prayer is a standard feature of those effectively living the Christian way of life.

4. The first command of verse 12 deals with the matter of prayer, which is certainly critical in light of the types of pressures and testing that come from the spiritual forces of darkness, the antagonism of the cosmos, and the inner conflict between the Spirit and the old sin nature.

5. There are a number of reasons why believers do not resort to prayer, which includes the matter of arrogance (the believer thinks he is sufficient to handle all the matters of the Christian way of life), laziness or fatigue (Matt. 26:40-45), or the distress caused by the pressures of life (these may leave the believer discouraged and/or depressed).  

6. Although prayer is commanded throughout the New Testament (Matt. 6:6; IThess. 5:17; James 5:13), the verb proskartere,w (proskartereo--devoted) indicates that the believer is not to engage in it on a sporadic basis.
a. When that verb is used of people, it has the idea of attaching oneself to that person, being loyal, and always being ready to serve him.
b. When it is used of things, it has the sense of being busily engaged in something, being devoted to it, and persisting in it.
7. Thus, it should be evident that prayer does not occur automatically in the Christian way of life, each believer must consciously choose to pursue this discipline in an ongoing fashion.
8. In that regard, the believer can certainly engage in prayer at any time and should seek to relate the things in his life to the Lord; prayer should not be a matter of the last resort.
9. In addition to the ability to pray at any time, the believe should have an organized prayer list and specific times he sets aside to commune with God regarding the issues he faces, as well as praying for the needs of others as well.  Lk. 6:12, 9:28, 22:41
10. When the believer confronts the inevitable distresses of the Christian way of life, he may begin to think that God has forgotten or abandoned him; it is during those times that drawing near to God is critical.  James 4:8; Heb. 4:16

11. While some have suggested that intensity is part of the meaning of this verb, it is not; the force of this command is that believers are not only to pray habitually, they are to persevere in prayer.  Acts 2:42; Rom. 12:12; Eph. 6:18; IThess. 5:17; Lk. 18:1ff
12. Paul moves on to use a participle from the verb γρηγορέω (gregoreo--to be awake) to express the manner in which one is to engage in prayer.

a. That verb is used literally of being awake as opposed to being asleep.  Matt. 26:40
b. It is used far more frequently in commands to express the idea of being ready or remaining watchful; figuratively, it means to be alert and vigilant.  Matt. 24:42; Mk. 13:34-37
13. There are several things about which the believer is explicitly told be vigilant, which includes the following.

a. The reality of Christ’s return; however, the timing of the blessed hope is uncertain.  Matt. 24:42, 25:13

b. The believer is to be alert to the reality of temptation, since the flesh is an ever-present reality.  Mk. 14:38

c. Believers are to be alert to the reality of spiritual attacks on the local church, be they attacks from those on the outside or attacks that come from maladjusted believers within the church.  Acts 20:29-31

d. A believer should be alert to the prophetic word, which provides information about the times in which he lives.  IThess. 5:1-6
e. Believers are to be watchful when it comes to the forces of darkness, which are headed up by Satan.  IPet. 5:8

f. Certainly believers should be alert to the needs of his fellow soldiers, making those needs the object of intercessory prayer.  Eph. 6:18

g. The communicator should be a primary object of prayer since he is responsible to provide the spiritual food the congregation needs; additionally, he is responsible for watching over those under his charge.  Heb. 13:17
14. The believer should be cognizant of the proper content of prayer, which is typified by the incense that was burned on the altar of incense.  Ex. 30:1-7
a. The incense that was offered was a specific combination of aromatic substances that was not to be altered.  Ex. 30:34-36

b. This is analogous to the content of prayer, which is specified by the word of God.

c. To offer strange incense is analogous to praying for things that are not legitimate; these are prayers that are certain to go unanswered.  Ex. 30:9; Jer. 7:16, 14:11; IJn. 5:16
d. In short, the believer should seek to ascertain God’s will with respect to any issue he faces and seek to pray in line with the revealed will of God.  IJn. 5:14-15

15. The final prepositional phrase should be understood as expressing association or accompaniment; prayer should always be associated with a grateful heart and the appropriate thanksgiving.

Doctrine of Thanksgiving
4:3 praying at the same time for us as well, that God will open up to us a door for the word, so that we may speak forth the mystery of Christ, because of which I have also been imprisoned;  {proseu,comai (vrpnnm2p) praying; circumstantial participle or temporal, when praying--a[ma (ab) at the same time--kai, (ab) adjunctive; also--peri, (pg) concerning, for--evgw, (npg-1p) us; Paul and his team--i[na (cc) introduces purpose clause--o` qeo,j (n-nm-s) the God--avnoi,gw (vsaa--3s) may open--evgw, (npd-1p) to us, for us; dative of advantage--qu,ra (n-af-s) a door--o` lo,goj (n-gm-s) the word, the message of the gospel; objective genitive, an opportunity for the message--lale,w (vnaa) to speak; purpose, continues the thought of the purpose clause; some see it as the result of the door opening--to, musth,rion (n-an-s) the mystery--o` Cristo,j (n-gm-s) epexegetical; Christ is the mystery--dia, (pa) on account of, because of--o[j (apran-s) which; accords with mystery--kai, (ab) adjunctive; also--de,w (virp--1s) I am bound, imprisoned}
4:4 that I may make it clear in the way I ought to speak.  {i[na (cs) introduces further purpose; in order that, so that--fanero,w (vsaa--1s) cause to be visible, reveal, expose, “make clear”--auvto,j (npan3s) it, the mystery--w`j (cs) as, in the way that--dei/ (vipa--3s) it is necessary, “I ought”--evgw, (npa-1s) this phrase is subject of the previous verb dei--me; accus. of general reference; subject of infinitive that follows--lale,w (vnaa) to speak; complementary infinitive; completes the though of dei}
Exposition vs. 3-4

1. There is a parallel passage in Ephesians which is constructed in the same way as this verse; Paul provides an exhortation prayer and follows that with a specific request for prayer for himself.  Eph. 6:18-19
2. While many versions treat this participle (praying) as an imperative (it likely does have some imperatival force), it certainly attaches another circumstance to the command in verse 2.

3. Using the participles allows Paul to make his request without using an imperative, while also providing an important attendant circumstance.
4. He uses the adverb ἅμα (ama--“at the same time”), which marks a simultaneous occurrence; the force of this is to encourage the Colossians to remember Paul and his gospel mission as they pray about those things that are pertinent to their own Christian lives.

5. His desire for the Colossians to pray for them in addition in addition to their personal prayers is confirmed by the adjunctive use of the conjunction καί (kai--also, “as well”).
6. Paul uses a plural in the prepositional phrase for us, which would certainly include Timothy, but would likely include his larger team of associates in the ministry.

7. The return to first person at the end of verse 3 and the first person verb in verse 4 returns the focus to Paul specifically.
8. Paul uses the conjunction ἵνα (hina--that, so that, in order that), which introduces both the purpose Paul has in mind as well as the content he desires for the prayers of the Colossians.

9. Paul uses the metaphor of an open door, which naturally communicates the idea of access to some opportunity; it refers to a new opportunity, something that was not previously accessible.
10. While this metaphor was used widely in the ancient world, here it has the sense of an opportunity to evangelize others with the good news and engage in the necessary ministerial work that accompanies that.  ICor. 16:9; IICor. 2:12

11. Paul goes on to make explicit that the open door for his team is specifically an open door for the word/message, which he later identifies as the mystery of Christ.  Col. 1:5, 25-26
12. Since God is the one who is to provide the necessary opportunity for Paul, it is plain here that he did not conceive of evangelism apart from the working of God, who not only provides the opportunities for proclaiming the gospel, but who works to prepare unbelievers to hear the message.
13. Jesus Christ foretold the manner in which God the Holy Spirit would work in the lives of unbelievers in the gospel of John.  Jn. 16:7-11
a. The first item the Holy Spirit works on is the matter of sin, which Jesus indicates is the specific sin of unbelief; this is critical since the sin of unbelief is the basis for everlasting condemnation.  Jn. 5:24
b. The second item about which the Holy Spirit testifies is the matter of righteousness; this is necessary because Jesus Christ will no longer be present to present His life as a visible witness and example of righteousness.

c. The third item about which the Holy Spirit will convict the unbeliever is the matter of the coming judgment, which focuses on Satan as the ruler of a fallen world which is likewise subject to God’s coming judgment.  Jn. 12:31
14. The Holy Spirit has chosen to work in conjunction with the proclamation of the gospel, which is comprised of spiritual and life giving words.  Jn. 6:63

15. However, before the Holy Spirit can do His work through the gospel, there must be a proclamation of the message; in order for the message to be heard, there must be a communicator.  Rom. 10:14

16. Thus, when Paul asks the Colossians to pray for us, he includes all that is necessary for effective evangelism, which includes the opportunity to proclaim the mystery, those communicating the message, and the content of their proclamation.
17. The content of the proclamation is the mystery of the Messiah; the genitive of Χριστός (Christos--Christ, Messiah) should be classified as epexegetical, which means that it defines the mystery in view more precisely.
18. The Greek noun μυστήριον (musterion--mystery) is first found in the Septuagint of the Aramaic section in the book of Daniel.  Dan. 2:18,19,27,30,47
a. The Aramaic term zr' (raz) is a Persian loanword, which is found often in the Dead Sea Scrolls to refer to cosmological or eschatological mysteries.
b. Although the use in Daniel likely refers to the secret or puzzle of Nebuchadnezzar’s dream, it becomes clear that the dream itself contains an eschatological mystery. 
c. At Qumran it becomes almost a technical term for an enigma that can only be interpreted by God’s revelation, and particularly for God’s hidden purpose at work in history.
19. Thus, the term mystery does not refer to that which cannot be known or understood, but instead refers to that which is secret, hidden, and not readily obvious.
20. It is used by Paul to denote various aspects of His eternal plan that God had not clearly revealed to His people in the past; Christ Himself is the focal point and content of the mystery.  Col. 1:26-27, 2:2
21. Paul closes verse 3 with a reminder of his own circumstances, which are a direct result of his proclamation of the mystery of Christ.
22. The perfect tense of the verb δέω (deo--confined by restraints, bound) focuses on the fact that Paul is currently under Roman guard, a fact that he has not mentioned to this point in the letter.
23. Some have suggested that Paul does not address his own circumstances since his purpose in writing is to emphasize the preeminence of Christ and combat the false teachers.

24. On the other hand, it would seem likely that he does not mention it since the Colossians were likely already aware of Paul’s circumstances; if not, they were made aware when the letter was delivered.

25. Verse 4 begins with another use of the conjunction ἵνα (hina--that, in order that), which continues to convey both Paul’s purpose for his prayer request and the specific content he desires.
26. There is a change from the second person plural in verse 3 (we may speak…) to a first person plural in verse 4, which indicates that Paul conceived of himself being the primary communicator of the mystery.
27. His desire is that he would be blessed and empowered by God to proclaim the mystery of Christ in the proper way, in the way that fulfilled his obligation before the Lord.  ICor. 9:16-17
28. The verb φανερόω (phaneroo--reveal, expose publicly) has been used previously in Colossians with regard to the revelation of the mystery.  Col. 1:26

29. Paul has already indicated that God had bestowed a stewardship on him for the very purpose of proclaiming the contents of God’s mystery; what God has revealed in history, Paul continues to proclaim in his teaching.

30. While Paul had been appointed as a steward of the mysteries of God and was well acquainted with those teachings, his request here indicates that he did not relay on his own wisdom or strength to fulfill that ministry.  ICor. 4:1
4:5 Conduct yourselves with wisdom toward outsiders, making the most of the opportunity.  {evn (pd) in or with--sofi,a (n-df-s) with wisdom, in a wise manner--peripate,w (vmpa--2p) walk, conduct yourselves--pro,j (pa) to or toward--o` (damp+) the ones--e;xw (ab) outside, i.e. outside the local church or body of Christ--o` kairo,j (n-am-s)  time, appointed time, “the opportunity”--evxagora,zw (vrpmnm2p) 4X, to buy from the agora, the marketplace; participle of means, indirect middle}
Exposition vs. 5
1. While this verse is not connected grammatically with the previous verse, the conceptual connection between the two should be readily understood.
2. As Paul considers the matter of evangelism, his efforts and those of his team, he naturally considers the Colossians and their participation in sharing the gospel.
3. The verb peripate,w (peripateo--to walk, walk around) first refers to the reality of using one’s legs to move about from place to place; it is used figuratively to denote how one conducts his life, his habitual way of living.
4. He qualifies that command with a prepositional phrase (with wisdom), which should be understood to denote the manner in which the Colossians are to order their behavior.

5. To walk in/with wisdom is not simply a command to believers to act wisely since there are at least three forms of wisdom in this world.

a. The wisdom of “wise men”--fleshly wisdom.  ICor. 1:19, 2:5; IICor. 1:12
b. The wisdom of the cosmos in general.  ICor. 1:20, 3:19

c. The wisdom of demons.  James 3:15

d. God’s wisdom--the wisdom from above, which is centered in Jesus Christ.  ICor. 1:21,24; James. 3:17

6. In that regard, Paul is not focusing on what may pass as wisdom since every person may have their own subjective judgment regarding what he considers to be wise behavior.

7. In Colossians, the matter of wisdom focuses on the unique wisdom and understanding that comes from God.  Col. 1:9

8. This is the wisdom that is centered in and focuses on Christ, wisdom that comes from the very word of Christ.  Col. 2:2-3, 3:16

9. Given that Paul mentioned wisdom in the context of the false teachers, this may be another subtle way of undermining their position and teachings.  Col. 2:23
10. While that may be the case, it is evident that Paul desires believers to submit to the Lord and live in conformity to the knowledge of God’s wisdom and will.

11. This wise and discerning lifestyle is to be directed specifically toward those on the outside.

12. Paul uses the articular form of the adverb ἔξω (exo--what is outside of an enclosure or boundary) five times; four of those clearly refer to those outside the local church--unbelievers.  ICor. 5:12,13; Col. 4:5; IThess. 4:12
13. With this designation, Paul clearly makes a distinction between those in the local church and those that are not believers.
a. As Sumney has observed, to label nonbelievers as “outsiders” sets the church apart from the rest of the world in no uncertain terms.
 
b. It reflects a sectarian outlook that marks a clear divide between those in the church and those not in it. 
c. This distinctness does not, however, mean that believers abandon the world or physically separate themselves from it; rather, they are called to live out the Christian lifestyle in this present evil age.
14. The fact that believers are not to live in seclusion forms one of the critical needs for the wisdom of God; believers need direction in life as they function in the Devil’s world.

15. Those who believe that one should cloister oneself from the world are mistaken since that isolation effectively removes the opportunity to function as salt and light in the fallen world.  Matt. 5:13-14

16. One of the primary reasons that God leaves believers in the cosmos is to serve as a living and a visible witness to the truths of His plan and the reality of salvation in Christ alone.  IPet. 3:15
17. As he frequently does, Paul adds a participial clause, which provides some further explanation of the previous imperative conduct yourselves…
18. The verb evxagora,zw (exagorazo) was first used as a commercial term that meant to buy something from the avgora, (agora--the marketplace).
a. The compound evxagora,zw (exagorazo) was sometimes used in the sense of buy up or even buy off; it was used prior to the New Testament to deal with the process of delivering or redeeming slaves.

b. However, this is not to be taken in a strict, literal fashion; Louw and Nida state that this is an idiomatic way of indicating that believers are to take full advantage of any opportunity, to be ready to exploit every chance that presents itself.
c. In that regard, Martin indicates that this term is taken from the commercial vocabulary of the avgora, (agora--the marketplace); he goes on to state that it has the idea of seizing the chances for a bargain.

19. Although some want to classify the participle of evxagora,zw (exagorazo--lit., to buy out of, to buy back, to redeem) as having imperatival force (there likely is some), it is more likely a participle of means, which elaborates specifically on how to conduct oneself with wisdom.
20. Additionally, the middle voice should be understood as an indirect middle, which indicates that the believer is to act in his own interest, function as a good steward of God’s grace, and be prepared to seize the moment to apply in each situation.
21. This is confirmed by the use of the noun kairo,j (kairos--time), which does not refer to linear, chronological time but to time as a season, a strategic time, a favorable opportunity, or an appropriate time for action.
22. In order to make the most effective use of one’s time, the believer must be diligent with respect to discernment and prayer so that he is sensitive to and recognizes the opportunities to be a witness as they arise.
4:6 Let your speech always be with grace, being seasoned with salt, so that you will know how you should respond to each person.  {supply imperative of eimi--o` lo,goj (n-nm-s) the word, the message, speech--su, (npg-2p) your; subjective genitive, you speak--pa,ntote (ab) always, at all times--evn (pd) in or with--ca,rij (n-df-s) with grace; instrumental of manner--a[laj (n-dn-s) 8X, with salt--avrtu,w (vprpnm-s) 3X, to add condiments to food, to season--oi=da (vnra) lit. to know; purpose infinitive, so you will know--pw/j (abt) in what way, how--dei/ (vipa--3s) it is necessary; “you should”--su, (npa-2p) you; accusative of general reference--ei-j (apcdm-s) one--e[kastoj (a--dm-s) distributive; each, every--avpokri,nomai (vnpn) to respond; subject of the verb dei}
Exposition vs. 6

1. This verse continues to elaborate on the primary command to walk in wisdom, which includes the principle of making the most of each opportunity and speaking to those on the outside in the proper way.
2. One question that has been raised by a number of interpreters is what specifically Paul refers to with the general Greek term λόγος (logos--word, speech, message).

3. The answer is not immediately obvious since Paul has used the noun λόγος (logos--word) in the immediate context to refer to proclaiming the gospel.  Col. 4:3-4
4. However, there is a couple of factors that should limit the use of λόγος (logos--word) to speech in general and not to the gospel specifically.

a. The first is that Paul has also used this term to refer to deal with everyday speech in the nearer context.  Col. 3:17

b. The second factor is the addition of the adverb πάντοτe (pantote--at all times, always), which makes this command inclusive and not specific to the gospel.
5. The New American Standard translation of λόγος (logos--word) as speech is an example of metonymy, in which a term or phrase is substituted with another term or phrase that is related in meaning.
6. There is no explicit verb here and one should supply a third person singular imperative of the verb εἰμί (eimi--to be), which makes this a royal imperative.
7. The prepositional phrase ἐν χάριτι (en charity--in or with grace) denotes the manner in which the believer is to speak with those outside the local church.

8. That phrase has been translated by many by the English adjective gracious, which denotes that which is characterized by kindness, courtesy, charm, and good taste

9. While there is little doubt that Paul would encourage believers to demonstrate good manners and charm, this is a reminder to believers to conduct themselves in ways that are commensurate with the grace of God.  IICor. 1:12; Rom. 5:2
10. When the believer is dealing with the unbelieving cosmos, he should remember the grace that has been shown to him and extend that same grace of God to those on the outside.

11. The next phrase being seasoned with salt is clearly a metaphor; the question that must be answered is what Paul seeks to say with this metaphor.

a. It is evident that salt had several purposes in the Bible, which first included its use in a covenant meal; the emphasis there is on fidelity to the covenant and the matter of perpetual obligation.  Lev. 2:13; Num. 18:19
b. In a similar vein, the matter of eating salt with someone meant to partake of his fellowship and hospitality, which bound the two parties to look after each others’ interests.  
c. Salt was mentioned once in Second Kings as being used by Elisha in a ritual that highlighted its cleansing and antiseptic quality.  IIKings 2:20-21
d. Salt was also used as an agent of judgment and destruction when Abimelech conquered Shechem; it was a common practice in the ancient Near East to salt the earth of conquered cities, effectively rendering the land infertile and unusable for a time.  Judges 9:45
12. However, it is clear that none of these meanings really fit the context of Colossians since Paul is specifically addressing the matter of speech. 
13. The most commonly accepted view among interpreters comes from Greco-Roman literature and understands salt as a seasoning, making something taste better that would otherwise be lacking flavor.
a. Dunn cites Diogenes Laertius who criticized the Academics by stating that their speech was avna,listoj (analistos--lacking salt), which most understand to mean dry or boring.

b. He goes on to cite Plutarch, who compares good talk to salt and who says that wit is the tastiest condiment of all.
c. Thus, they believe that Paul is saying that conversation should be agreeable, should not be insipid, and should be engaging and witty.

d. Quintilian (35-100 AD) indicated that gracious and winsome speech was not an end in itself, as he states that salty speech can arouse a thirst for listening.

e. In regard to the term avna,listoj (analistos--lacking salt), Liddell and Scott Lexicon offers no additional information about the term but understands it to mean silly; this would indicate that one should communicate in a way that is serious.

f. Some see this as a way of saying that communication should be wholesome and not allowed to become crude or offensive; this is based to some degree on the parallel in Ephesians.  Eph. 4:29, 5:4
14. While each of these nuances has some degree of validity, it seems clear that the addition of the phrase seasoned with salt is designed to balance one’s words with the principle of communicating in grace in some way.
15. Since that is the case, it would seem that if one focused on communicating only in grace, he might have a tendency to say only nice, pleasant things or resort to flattery when dealing with those on the outside.

16. There is a line of thinking found in rabbinic literature that associates salt with wisdom; the rabbis stated that for as the world could not do without salt, neither could it do without the Torah.

17. Since the Torah was the focal point of the Old Testament to the rabbis, the statement may be understood to include all the Word of God.
18. For the Church Age believer, the wisdom in view is God’s wisdom as found in the particulars of His Word, some aspects of which can be salty.
19. For instance, one may speak of God’s grace, His offer of salvation by faith, and the blessings of eternal life; however, he should not avoid the more difficult truths of God’s plan like suffering and rejection (Jn. 15:18-19), persecution (IITim. 3:12), self-denial (Mk. 8:34), and the like.

20. In that regard, the believer should not simply focus on speaking with grace, but should seek to be wise, choose the right word for the right time, and be a witness to the plan of God as is doctrinally appropriate.
21. He should not shy away from speaking in a way that brings the doctrinal matters of righteousness, truth, and the judgment to come, into the conversation.  Acts 24:24-25
22. On the other hand, the principles of truth and righteousness are not to be used in ways that serve to engender controversy, or as an attempt to bludgeon the unbeliever into faith; hence the need for speaking with grace.  Prov. 12:18.
23. All this is part of the command from verse 5, which emphasized wise conduct toward those on the outside so as to redeem the time.

24. The purpose of the believer considering what the proper ratio between grace and truth/wisdom is so that he may be an accurate and effective witness for God’s plan.

25. Although Paul does not bring it up until the final Greek word in this verse, all this presupposes that at some point individuals will ask about the believer, his beliefs, and why he orders his life the way he does.  IPet. 3:15
26. The proper perspective between grace and wisdom/truth/righteousness will prepare the believer to have a proper response to each person with whom he may interact.
27. The need for grace and wisdom is necessary since each individual the believer encounters has his own needs; this does not envision a canned, rehearsed gospel presentation.
4:7 As to all my circumstances, Tychicus, our beloved brother and faithful servant and fellow bond-servant in the Lord, will bring you information.  {to. pa/j (ap-an-p) the all things--kata, (pa) according to--evgw, (npa-1s) used 3X by Paul; my circumstances--gnwri,zw (vifa--3s) to cause something to be known, to make known; “bring you information”--su, (npd-2p) to you all; indirect object--Tuciko,j (n-nm-s) Tychicus--o` (dnms) single article governs all three descriptions; indicates only one person in view; d.a. acts as pronoun--avgaphto,j (a--nm-s) being loved, beloved--avdelfo,j (n-nm-s) brother--kai, (cc) and; connective--pisto,j (a--nm-s) used passively to mean trustworthy, faithful, loyal--dia,konoj (n-nm-s) servant--kai, (cc) and; connective--su,ndouloj (n-nm-s) fellow slave--evn (pd) in--ku,rioj (n-dm-s) the Lord}
Exposition vs. 7
1. At this point Paul concludes this letter in his normal fashion, including sending news about his situation in Rome (Col. 4:7-11), conveying greetings from those with him (Col. 4:10-14), and a request to convey his greetings to others.  Col. 4:15

2. He concludes with a general command about this letter and the reciprocal exchange with the Laodiceans (Col. 4:16), a personal exhortation to Archippus (Col. 4:17), and his final thoughts.  Col. 4:18

3. As is typical, Paul informs the Colossians that the bearer of the letter will bring personal information regarding Paul’s situation (the things according to me, my circumstances) in Rome.  Eph. 6:21

4. It is clear that Paul desired to emphasize this fact since the Greek construction places this matter at the beginning of the sentence

5. Many commentators have noted the almost exact correspondence between the ending of this letter and the ending of the letter to the Ephesians.  Eph. 6:21-22; Col. 4:7-8

6. Hoehner notes that a total of 32 words are recorded in verbatim agreement, with two exceptions; the phrase how I am doing is only in Ephesians 6:21, while the designation fellow-slave is added in apposition to Tychicus in Colossians.  Col. 4:7

7. It is also clear that three letters were sent simultaneously by the hand of Tychicus who, although not mentioned in the letter to Philemon, would have delivered that letter and the one to the Laodiceans as well. 
8. Tychicus is mentioned five times in the New Testament, and it is evident that he was a trusted believer as well as a friend and companion of Paul for over a decade.

9. The first mention of Tychicus is found in the book of Acts, where he is simply identified as one who came from Asia Minor.  Acts 20:4

a. He was part of the group of Gentiles who joined Paul as he was returning from Greece through Macedonia.  Acts 20:2-3

b. They traveled through Asia with Paul, apparently intending to accompany him to Jerusalem with the Jerusalem offering.  

c. This group of men seemed to represent the various churches that had contributed to the Jerusalem offering; they would serve as witnesses to the integrity of the offering and its administration.

d. It is unclear whether Tychicus travelled all the way to Jerusalem or remained in Asia Minor, since only Trophimus is specifically mentioned as being in Jerusalem with Paul.  Acts 21:17,29

10. The second mention of Tychicus places him in Rome with Paul at the time of the first Roman imprisonment (60-62 AD); Paul sent him from Rome with four letters--Ephesians, Colossians, Laodiceans, and Philemon. 

a. He was not only entrusted with these letters; he was entrusted with all the pertinent information regarding Paul’s situation in Rome, which he was to share with the each of the local churches he was to visit.  
b. Given the relative location of these two destinations, it would seem that he first travelled to Ephesus, which was near a port, and then would have continued inland toward Colosse and Laodicea.

11. The third mention of Tychicus comes toward the end of Paul’s life (66-67 AD); Paul sends Tychicus to Crete in order to oversee the work on that island and to relieve Titus so that he could join Paul in Nicopolis.  Tit. 3:12

12. The final mention of Tychicus is found during Paul’s second Roman imprisonment (Autumn or Winter, 67 AD) when he is sent from Rome to Ephesus, ostensibly to relieve Timothy so he could journey to Rome and see Paul before his death.  IITim. 4:12-13,21

13. From the little that is said about Tychicus in the New Testament, it is evident that he was a faithful and loyal brother in Christ in whom Paul placed significant confidence.

14. Paul identifies Tychicus with three designations.
a. The first way Paul describes Tychicus is as a beloved brother, a member of the royal family who is held in high esteem.

b. The second way Paul describes him is as a faithful servant, one who serves as an intermediary or assistant to the apostle Paul as well as the Church.

c. The third designation he applies to Tychicus is that of a fellow slave
15. The first designation reinforces the fact that Tychicus had a close and loving relationship with Paul, which was based on their familial relationship in Christ and the fact that Tychicus and Paul were doctrinally like-minded.
16. It is evident that Paul held this believer in very high regard since one would not entrust just any believer to act as an apostolic representative.

17. Secondly, Tychicus had demonstrated himself to be a reliable and faithful minister as he functioned in the cause of Christ.
18. Although the language is slightly different, the same designation is only applied to three people in the New Testament; Moses (Heb. 3:5), Epaphras (Col. 1:7), and Tychicus.  Eph. 6:21
19. This is a quality to which every believer should aspire; every believer should be faithful and trustworthy to fulfill their applications in the local church.
20. When a believer takes some obligation to apply on himself/herself, it is incumbent on that believer to make certain that application is made and not impose on someone else to make it.
21. In that regard, believers in the local church should be ready, willing, and able to apply in whatever capacity they choose, since this glorifies God and is the basis for eternal rewards.
22. The final designation is seen in the noun σύνδουλος (sundoulos--fellow slave), which Paul only applies to two men.  Col. 1:7, 4:7

a. This designation is important in that it emphasizes the matter of the Lordship of Christ and the fact that Paul, Timothy, and Epaphras are all merely slaves of the Almighty.

b. The use of the slave metaphor also emphasizes the matter of redemption; believers have been bought with a price and have come under God’s ownership.  ICor. 6:20

23. The three designations, beloved brother, faithful servant, and fellow slave are all qualified by the final prepositional phrase ἐν κυρίῳ (en kurio--in the Lord).
4:8 Whom I have sent to you for this very purpose, that you may know about our circumstances and that he may encourage your hearts;  {o[j (apram-s) whom, Tychicus--pe,mpw (viaa--1s) I have sent; epistolary aorist--pro,j (pa) to--su, (npa-2p) you all--eivj (pa) lit. into this; for this purpose--auvto,j (ap-an-s) intensive, very, same--ou-toj (a-dan-s) this; looks forward to purpose--i[na (cs) introduces third class condition that expresses Paul’s purpose--ginw,skw (vsaa--2p) you may know--o` (danp+) the things--peri, (pg) concerning--evgw, (npg-1p) us; Paul, Timothy and others--kai, (cc) and; connective--parakale,w (vspa--3s) to exhort, to comfort, encourage--h` kardi,a (n-af-p) the hearts--su, (npg-2p) of you all; possessive genitive}

4:9 along with Onesimus, our faithful and beloved brother, who is one of your number. They will inform you about the whole situation here.  {su,n (pd) with; accompaniment--VOnh,simoj (n-dm-s) Onesimus, the runaway slave--o` avdelfo,j (n-dm-s) the brother; apposition to Onesimus--pisto,j (a--dm-s) faithful, loyal--kai, (cc) and; connective--avgaphto,j (a--dm-s) loved, beloved--o[j (aprnm-s) who; nominative subject of eimi, but refers to Onesimus--eivmi, (vipa--3s) is--evk (pg) from; ablative of source-- su, (npg-2p) from among those in Colosse--pa/j (a--an-p) all things--su, (npd-2p) to you all; dative of indirect object--gnwri,zw (vifa--3p) they will make known, inform you--o` (danp+) the things--w-de (ab) adverb of place, here, in Rome}
Exposition vs. 8-9

1. In verse 8 (which is identical to Ephesians 6:22), Paul states clearly that he is sending Tychicus to them; the verb πέμπω (pempo--send) means to dispatch someone.
2. As it true here, one is often sent for the purpose of communication or providing information.  Matt. 2:8, 11:2-3
3. The aorist indicative form of this verb is a good example of an epistolary aorist, in which the author self-consciously describes his action from the point of view of the audience. 
4. Paul uses a series of three terms that emphasize his purpose in sending Tychicus; εἰς αὐτὸ τοῦτο (eis auto touto--lit. into this itself) means for this very reason.
5. The prepositional phrase for this very purpose is prospective (it follows in the text); the purpose (there are actually two related purposes) is introduced by the conjunction ἵνα (hina--so that).

6. Paul obviously desired to emphasize the importance of the Colossians knowing about his circumstances since he essentially repeats what he said in verse 7. 

7. He does expand the content of verse 7 by including the fact that Tychicus will also provide information about the situations of those other believers (the things concerning us) that would remain in Rome with Paul.

8. The second purpose is seen in the verb παρακαλέω (parakaleo--call alongside, exhort, encourage), which has a range of meanings that include urging someone to a particular course of action, encouraging them, or providing comfort.
9. All may potentially be in view here since the information that Tychicus will provide should certainly encourage and comfort the Colossians.
10. However, that does not rule out the potential for Tychicus to strengthen and exhort the Colossians with regard to applying the information contained in the epistle.
11. It seems likely that he would have encouraged the Colossians to stand their spiritual ground and not become influenced by the false teachers.
12. In verse 9 Paul indicates that he is sending Onesimus to accompany Tychicus when he travels to Colosse.
13. Other than the letter to Philemon, Onesimus (his name means useful) is not mentioned anywhere else in the New Testament.
14. The book of Philemon reveals that Onesimus was a slave in the household of Philemon, who was a wealthy believer who lived in Colosse and who hosted a local church in his home.  Philemon 1:2
15. Onesimus had fled the house of Philemon under unsavory circumstances (likely stealing from Philemon on his way out) and had traveled to Rome.

16. While the circumstances of his meeting with Paul in Rome are still shrouded in mystery, it is evident that Onesimus heard the gospel from Paul and at some point he believed in Christ.  Phm. 1:10
17. Following his conversion under Paul, Onesimus remained in Rome for an unspecified period of time and ministered to Paul in some ways that are not explained.  Phm. 1:11,13

18. When Tychicus departs Rome, Onesimus accompanies him; they were in possession of the letters to the Colossians, the Ephesians, the Laodiceans, and to Philemon.  Col. 4:16
19. Paul’s intention was that Onesimus should return to the household of Philemon, reconcile the differences that existed between them, and resume his function as Philemon’s slave.

20. Paul describes Onesimus as a faithful and beloved brother, which parallels the description of Tychicus and Epaphras.  Col. 1:7, 4:7
21. However, unlike those two men, who were working partners with Paul in the ministry, nothing is said of Onesimus being a fellow slave or a minister; he was not part of Paul’s team in the ministry.

22. He goes on to describe Onesimus as who is from you all, which has been taken by some to refer to Onesimus’ new status as a believer; however, it merely means he was a native of Colosse.
23. If the Colossians knew Onesimus at all (and some likely did), they would have likely thought him to be a worthless runaway slave, who had been dishonest and faithless.

24. However, Paul does not address his status as a slave, but designates him as a brother in Christ; he does not address his previous lack of fidelity, but refers to him as a faithful believer.
25. There can be little doubt that Paul wanted the community to treat Onesimus (whose past was certainly marred by his behavior) as they would any other Christian; they should not be afraid to welcome him openly.
26. Paul concludes verse 9 with a third indication that theses men would bring a report that would inform the Colossians about all the things happening in Rome.
27. That report would certainly include Paul’s situation under house arrest, but likely would include news of the church in Rome and any other notable or important matters.
4:10 Aristarchus, my fellow prisoner, sends you his greetings; and also Barnabas's cousin Mark (about whom you received instructions; if he comes to you, welcome him);  {avspa,zomai (vipm--3s) to recognize another, to greet--su, (npa-2p) you all--VAri,starcoj (n-nm-s) Aristarchos, 5X--o` sunaicma,lwtoj (n-nm-s) 3X, lit. taken with the spear, a fellow captive or prisoner; apposition to Aristarchus--evgw, (npg-1s) of me, my; genitive of relationship--kai, (cc) connective; and--Ma/rkoj (n-nm-s) Mark--o` avneyio,j (n-nm-s) 1X, the cousin--Barnaba/j (n-gm-s) 28X Barnabas; genitive of relationship  --peri, (pg) concerning, about--o[j (aprgm-s) whom--lamba,nw (viaa--2p) you received--evntolh, (n-af-p) command, an order authorizing certain action--eva,n (cs) if; third class condition--e;rcomai (vsaa--3s) he comes--pro,j (pa) to, toward--su, (npa-2p) you all--de,comai (vmam)--2p to receive someone, to welcome--auvto,j (npam3s) him, Mark}
Exposition vs. 10
1. Beginning with verse 10, Paul takes five verses to convey greetings that are being sent to the Colossians by six of the men who were with Paul in Rome.

2. This is consistent with the standard epistolary (writing of letters) practice of Paul’s day, when greetings were often conveyed at the end of a letter.
3. Paul begins this verse with the verb avspa,zomai (aspazomai—greet), which means to engage in the hospitable recognition of others with varying degrees of intimacy.
4. This verb does not merely mean to greet someone in a casual or perfunctory way; it literally means to wrap the arms around someone and embrace him or her.
5. It is coupled with the command to offer a holy kiss, which indicates a real expression of Christian intimacy that should characterize the believers within the royal family.  Rom. 16:16
6. These greetings are not merely designed as a way to say “hi” to someone; rather, they are an expression of the solidarity and love that believers in Jesus Christ should demonstrate toward one another.
7. All believers should be encouraged to know that others are concerned enough not only to think about them but toremember them to others. 
8. The first man sending his greetings is Aristarchus, a Jew whose name means best ruling or best prince (aristocrat); this man was a Jew of the Diaspora (Col. 4:11) living in Thessalonica in the province of Macedonia.  Acts 20:4
9. Along with Gaius he was one of Paul’s traveling companions.  Acts 19:29

10. He is first introduced in the book of Acts in connection with the riot that had been instigated by Demetrius the silversmith in Ephesus.  Acts 19:23ff

a. It appears that the mob could not find Paul, so they seized two of Paul’s fellow workers; no doubt they seized them in order to gain information about Paul’s whereabouts.
b. Aristarchus and Gaius were in a dangerous position at the mercy of a mob; this lasted for over two hours until the city clerk was finally able to reason with the mob and persuaded the crowd to disperse.  Acts 19:35-41

11. Although it is difficult to tell when Aristarchus joined Paul following the incident in Ephesus, he was apparently Paul’s almost constant companion.

12. He was with Paul when he returned to Macedonia; he and his companions went ahead of Paul to Troas where they joined Paul on his trip to Jerusalem.  Acts 20:4

13. He disappears from the narrative until the time Paul boarded a ship for the trip to Rome; at that time he rejoins Paul.  Acts 27:2

14. He is mentioned in two of the Prison Epistles, where Paul indicates that Aristarchus shared in his imprisonment; this does not mean that he was imprisoned, but remained with Paul and ministered to his needs.  Col. 4:10

15. According to tradition he was martyred during the persecution of Nero (c. 64-68 AD).

16. Paul uses a rare term to describe Aristarchus; the adjective συναιχμάλωτος (sunaichmalotos--fellow captive); the cognate verb αἰχμαλωτίζω (aichmalotizo—lit., taken with a spear, take captive) means to cause someone to become a prisoner of war.
17. That term is used only three times in the New Testament but is not from the same family of words that Paul uses to describe his physical captivity.
18. The de,smioj (desmios—lit., a binding, a fetter) family of words refers to that which binds someone, a fetter or bond (Acts 16:26); the cognates are used of those that are bound (prisoners, captives; Matt. 27:15) and the place where those that are bound are kept (prison).  Acts 16:26
19. However, the family of words that Paul uses here is only used twice in the literal sense of being captured in warfare (Lk. 21:24; Rev. 13:10); all other usages of this family of words are found in figurative contexts.  Rom. 7:23; IICor. 10:5; Eph. 4:8; IITim. 3:6
20. It is very unlikely that the term is to be taken literally to mean that Aristarchus was actually imprisoned with Paul; the same is true of Andronicus and Junias (Rom. 16:7) and Epaphras.  Philemon 23

21. In Philemon the prepositional phrase that follows (in Christ Jesus) mandates that this be understood in a figurative sense of those that were not physically imprisoned.

22. Friberg suggests that the term be understood figuratively of those who shared in the difficulties of Paul’s imprisonment for the cause of Christ. 

23. Paul applied the term to only a few people; these people were honored because they were like Paul in that they had voluntarily made themselves captive to the Lord’s will and shared in the inconvenience, struggles, and sufferings of Paul’s niche.
24. The next one sending his greetings is John Mark; John is actually his Jewish name and Mark was his Roman name.
a. His mother’s name was Mary, with whom he apparently lived in Jerusalem.  Acts 12:12

b. The fact that his father is not mentioned has led most to conclude that he was probably dead.

c. His mother’s house in Jerusalem seems to have been a known gathering place for believers since Peter went there immediately following his miraculous release from prison.  Acts 12:5-12

d. The description of the house to which Peter went included the fact that the house was gated, and it was of sufficient size to accommodate a sizeable gathering.  Acts 12:12

e. This would suggest that John Mark came from a relatively wealthy family.

f. Paul explicitly identifies this man as the cousin of Barnabas (Col. 4:10), who was also a man of some wealth.  Acts 4:36-37

g. It appears that John Mark had been converted to Christ under the ministry of Peter (IPet. 5:13); he and his mother were already believers in 44 AD.

25. It is clear that John Mark had a pretty good reputation among believers since he was chosen to accompany Barnabas and Paul when they returned to Antioch.  Acts 12:25

a. It seems likely that his relationship with Barnabas influenced Paul and Barnabas’ decision to take John Mark with them when they embarked on their first journey.  Acts 13:2-3,5

b. The term Luke uses to describe his place on the team was ὑπηρέτης (huperetes--lit. an under rower), which denoted one who acted under orders and who functioned as a helper in some subordinate capacity.
c. Ramsay has observed that Luke’s casual reference to John in verse 5 is designed to deemphasize the importance of John Mark; in view of what would happen later, it is clear that he was not essential to Paul’s mission.

d. Since he had not been commissioned by the Spirit and had not been formally delegated by the Church, he was apparently chosen by Paul and Barnabas for their own reasons.
26. Although there has been significant speculation as to what his work entailed, there is not any real evidence to support any specific view.
27. The next time John Mark is mentioned is later in Acts 13, where Luke simply states that John Mark departed from Paul and Barnabas and returned to Jerusalem.  Acts 13:13
28. Why John Mark departed from the team is never addressed; however, there have been a number of potential suggestions advanced to explain his departure.
a. Some have suggested that he became homesick, that he became concerned for his mother, or that he simply had the desire to rejoin Peter in Jerusalem.

b. Ramsay has concluded that Paul contracted an illness in the low-lying region of Perga in Pamphylia (perhaps malaria) and traveled to the highlands of Antioch in Galatia.
  
c. This is deduced from his comments in Galatians, which indicate that Paul had a significant physical problem or illness when he initially evangelized the province of Galatia.  Gal. 4:13-14
d. What is clear from Luke’s account is that Paul was gradually assuming more authority and was becoming the more important leader; did Mark react to his cousin Barnabas being forced into a lesser role?
e. Since Mark was likely from a wealthy family, he may not have been prepared for the rigors, deprivations, opposition, and persecutions that accompanied Paul’s mission.  Acts 13:8,45, 14:5,19
f. In that regard, Luke does not elaborate on the journey from Perga to Antioch, so one may not understand the difficult nature of that journey; Antioch was between 115 and 150 miles to the north, depending on the route.  Acts 13:14 
g. Although three routes have been proposed for that journey, all were relatively difficult, were often frequented by bandits, and all involved crossing the Taurus Mountains.
h. The final suggestion (the least likely) is that Mark had a serious issue with Paul’s insistence on a gospel that essentially invalidated circumcision and the Mosaic Law; he objected to the offer of salvation to the Gentiles based on faith alone.

29. While none of these can be conclusively proven, it may have been a combination of some or all these factors that prompted Mark to abandon Paul and Barnabas.
30. It is evident in the book of Acts that his departure was serious enough for Paul to view this as a significant spiritual betrayal; he refused to allow John Mark to accompany them on the next journey.  Acts 15:35-38

31. What is also clear is that by the time Paul writes Colossians and Philemon the rift between John Mark and Paul had been resolved; Paul speaks favorably of him here in Colossians and in his final letter to Timothy.  IITim. 4:11

32. The final portion of this verse provides a parenthetical bit of information regarding Mark and how the Colossians are to treat him.
33. This may well imply that those in Colosse were familiar with the history between John Mark and Paul and were unsure as to how they should react to Mark.
34. What is unusual is the use of the noun ἐντολή (entole--command, authoritative instruction), which means at least two things; the first is that it came from a recognized authority and the second is that it would be considered as officially binding.
35. Paul indicates that the Colossians had been notified previously regarding this man; Paul is certainly aware of the instructions and agrees with them.

36. However, as many interpreters have observed, Paul does not provide any information about who issued the instructions, when or where they were issued, or how the Colossians had received them.
37. Moule admits the possibility that there had been a previous letter from Paul, but that cannot be proven.

38. What can be said is that Paul’s directive here to welcome Mark if he comes to Colosse sums up the substance of what was said.

39. Paul uses a third class condition to indicate that Mark may visit Colosse at some point in the future; the third class condition often presents the condition as uncertain of fulfillment, but still likely.
40. The verb Paul uses is δέχομαι (dechomai--receive), which not only means to accept or receive something but often has the nuance of being receptive and welcoming what one receives.  Lk. 16:4; IICor. 7:15

41. Should Mark decide to come to Colosse, the local church there is instructed to receive him in a favorable way, to welcome him to their fellowship.

4:11 and also Jesus who is called Justus; these are the only fellow workers for the kingdom of God who are from the circumcision, and they have proved to be an encouragement to me.  {kai, (cc) and; connective--VIhsou/j (n-nm-s) Jesus--o` le,gw (vpppnm-s) the one being called, designated-- VIou/stoj (n-nm-s) Justus--o` eivmi, (vppanm-p) the ones being--evk (pg) from; ablative of source--peritomh, (n-gf-s) circumcision; of the Jews--ou-toj (apdnm-p) these; these three--mo,noj (a--nm-p) only, alone--supply are--sunergo,j (ap-nm-p) 13X, fellow--worker, helper, assistant--eivj (pa) lit. into, for, denotes purpose or goal--h` basilei,a (n-af-s) the kingdom--o` qeo,j (n-gm-s) of the God; possessive, or subjective; God established and rules the kingdom--o[stij (aprnm-p) those of a certain class, these kinds of men, “they”--gi,nomai (viao--3p) lit. have become, have demonstrated or proved--evgw, (npd-1s) to me; dative of advantage--parhgori,a (n-nf-s) 1X, a source of encouragement or comfort}
Exposition vs. 11

1. Paul continues to send greetings to the Colossians, mentioning a third individual; his given name was Jesus, which was a popular name among Jews in the first century AD.
2. In the Roman world at that time it was not unusual for Jews to use two names, which included their given Jewish name and a Roman name that was often similar.
3. The way this was conveyed in the Greek was by using an articular present passive participle of the verb λέγω (lego--to say), which translates to the one being called…
4. He took the Latin name Justus, which means just or law-abiding; this is the only time he is mentioned and there is no extant information regarding this believer.

5. However, this verse confirms that Aristarchus (not a Jewish name), John Mark, and Justus were all circumcised and were considered by Paul to be his Jewish fellow workers.
6. While interpreters have offered at least three options as to what Paul actually means here, it is clear that Paul is contrasting Aristarchus, Mark, and Justus with his other co-workers for the kingdom of God.

7. Of those that Paul considered to be fellow workers in his ministry, these three men are the only representatives from among the Jews who were working with him at the time of writing.
8. This should not be taken to mean that no other Jews are laboring on behalf of the kingdom of God, or that no other Jews had ever actively associated with Paul’s ministry.

9. The Bible indicates that any ministry that was largely directed toward the Gentiles was often met with Jewish scorn, hostility, and rejection.  Acts 11:1-3, 14:2-5, 22:21; IThess 2:14-16
10. It is clear that the adverb μόνος (monos--alone, only) emphasizes the relative scarcity of Jewish Christians who were willing to identify themselves with Paul’s Gentile mission.

11. The fact that these men are working for the kingdom of God in time indicates that they will participate in the glory of the coming kingdom.  

12. Paul closes this verse with a statement of commendation for these three Jewish believers, who labored with him on behalf of God’s kingdom.
13. He refers to them with the relative pronoun ὅστις (hostis--who, “they”); the relative adjective has a generalizing sense and is used to refer to a person that was viewed as belonging to a particular class,  had a particular status, or who had some characteristic quality.

14. The verb translated proved to be reflects the translation of the Greek verb γίνομαι (ginomai--to become), which denotes a change of some kind that comes about as time passes.
15. As they labored faithfully with Paul over the course of their time together, these men have demonstrated themselves to be an encouragement to the apostle.
16. The noun παρηγορία (paregoria--comfort, encouragement) is only used here in the New Testament; it first meant to address someone alongside, but came to apply to those who would speak in a comforting or soothing fashion.
17. It is used in medical contexts to describe medication (paregoric) that was designed to alleviate discomfort and provide relief to one who was suffering.

18. There can be little doubt that Paul was perpetually troubled and hurt by the negative volition of the Jews of his day, which left him in a constant state of sorrow and unceasing grief.  Rom. 9:1-2 

19. Additionally, Paul was under pressure from some in Rome who were conducting themselves in a manner that was designed to put more pressure on Paul than he was already experiencing in his imprisonment of several years.  Phil. 1:17

20. The fact that there were positive Jews, who were willing to align themselves with Paul and his mission, and who were willing to share in his sufferings on behalf of the Church would certainly be an encouragement to Paul.

21. One should remember that at this point in Paul’s imprisonment (likely 61 AD) he was unclear as to the outcome of his case; he was still facing a potential death sentence.
22. While the emphasis would seem to be the emotional and spiritual encouragement, comfort, or solace these men provided, one should not rule out the fact that they may also have provided some physical help and comfort as well.
4:12 Epaphras, who is one of your number, a slave of Jesus Christ, sends you his greetings, always laboring earnestly for you in his prayers, that you may stand perfect and fully assured in all the will of God.  {avspa,zomai (vipn--3s) greets, sends greetings--su, (npa-2p) you all--VEpafra/j (n-nm-s) Epaphras--o` (dnms) the one, “who is”--evk (pg) from--su, (npg-2p) ablative of source--dou/loj (n-nm-s) a slave--Cristo,j VIhsou/j (n-gm-s) Christ Jesus; genitive of possession--pa,ntote (ab) at all times, always--avgwni,zomai (vppmnm-s) 8X, to exert oneself, to strive diligently; attendant circumstance u`pe,r (pg) for, on behalf of--su, (npg-2p) you all--evn (pd) in--h` proseuch, (n-df-p) in his prayers--i[na (abr) introduces his purpose in praying along with the content of his prayers--i[sthmi (vsap--2p) you may stand--te,leioj (a--nm-p) 19X, meeting the highest standards, that which is complete, fully grown, mature, or even perfect--kai, (cc) connective; and--plhrofore,w (vprpnm2p) 6X, to fill or fill completely; to be assured or convinced; adjectival--evn (pd) in--pa/j (a--dn-s) lit. every, every aspect--qe,lhma (n-dn-s) what one wishes or wills to happen--o` qeo,j (n-gm-s) of God; subjective genitive, what God wills.}
4:13 For I testify for him that he has a great struggle for you all and for those in Laodicea and Hierapolis.  {ga,r (cs) for, introduces some relevant information--marture,w (vipa--1s) to render testimony, to bear witness--auvto,j (npdm3s) to him; dative of advantage--o[ti (cc) introduces content of the testimony--e;cw (vipa--3s) he has, he possesses--polu,j (a--am-s) great, much, many; “deep”-- po,noj (n-am-s) 4X, hard work, difficult labor; also of the pain, distress, and affliction; “concern”--u`pe,r (pg) on behalf of--su, (npg-2p) you all--kai, (cc) connective; and--o` (dgmp+) the ones--evn (pd) in, living in--Laodi,keia (n-df-s) 6X, Laodicea--kai, (cc) and--o` (dgmp+) the ones--evn (pd) in, living in--~Iera,polij (n-df-s) 1X, Hierapolis}
Exposition vs. 12-13

1. At this point, Paul turns to the Gentile contingent that was present with him in Rome and relays their greetings to the Colossians.

2. The first Gentile mentioned is Epaphras, who was introduced earlier in the book of Colossians; his name only appears in Colossians and Philemon.  Col. 1:7; Philemon 1:23
3. Paul commended Epaphras in the first chapter of this book, stating that he was a much-loved fellow slave as well as a faithful servant of Christ.

4. While it may have been understood by those in Colosse, Paul makes it explicit to later readers that Epaphras hailed from that city.
5. He then adds the fact that Epaphras is a slave of Jesus Christ; this title is applied to only a few men in the New Testament.  Phil. 1:1; James 1:1; IIPet. 1:1; Jude 1:1

6. This title certainly conveys the high regard in which the apostle Paul held Epaphras; that should certainly emphasize his importance to the believers in Colosse.

7. Rather than suggesting some sort of exalted position, the term carried with it the ideas of lowliness, submission to the will of the owner, and mandatory obedience.
8. Since a slave was subject to the will of his master, his service was generally understood to be forced and not voluntary; however, such should not be the case for the Christian slave, who should serve out of love for Jesus Christ.
9. The believer, whether he knows it or not, has been purchased from the slave market of sin via redemption; as such, he has been bought with a price and is the property of the one who freed him.  ICor. 6:20, 7:23

10. As mentioned previously, the verb ἀσπάζομαι (aspazomai--greet) does not merely mean to greet someone in a casual or perfunctory way; it literally means to wrap the arms around someone and embrace him or her.
11. These greetings are an expression of love and concern that transcends the space between believers and conveys their affection in the Lord.
12. Paul goes on to let the Colossians know that Epaphras was consistently engaged in prayer for those in the Lycus Valley.
13. Beginning with the matter of prayer, there are significant parallels between the activity of Paul and the activity of Epaphras on behalf of the Colossians.

a. Like Paul, he is consistently praying for the Colossians.  Col. 1:3, 4:12

b. Like Paul, he is engaged in a spiritual struggle on their behalf.  Col. 1:29

c. Like Paul, he desires for these believers to make the maturity adjustment.  Col. 1:28

d. Like Paul, he desires the Colossians to have an understanding of and a firm grasp on God’s will.  Col. 1:9

14. He conveys the consistency of Epaphras’ prayer life by using the adverb πάντοτε (pantote--always, at all times), which he couples with a present participle to indicate ongoing action.

15. Paul uses the participle of the verb ἀγωνίζομαι (agonizomai--to contest, fight, or struggle), to express the nature of his exertion on behalf of the Colossians.  Col. 1:29
16. That verb was used literally of physical conflict (Jn. 18:36) and figuratively for engaging in an athletic contest.  ICor. 9:25
17. It was also used in a general sense of exerting oneself with regard to something (Lk. 13:24), fighting with weapons (Jn. 18:38), struggling in prayer (Col. 4:12), or fighting the good fight of faith.  ITim. 6:12; IITim. 4:7

18. The prepositional phrase for you actually uses the preposition ὑπέρ (huper--for, on behalf of), which is a marker that indicates that an activity or event is in the interest of someone.
19. What follows (in order that you may stand) is a purpose clause in the Greek, which provides the purpose behind Epaphras’ prayers.

20. Additionally, when the conjunction ἵνα (hina--that, so that) is used in the context of prayer, it also serves to introduce the content of the prayers.

21. Epaphras prays that the Colossians will stand; although the verb is passive in form, there does not appear to be any material difference between the active and the passive in some cases.  Matt. 2:9, 12:25
22. Epaphras prays consistently that the Colossians will stand, which many take in the sense of standing firm against the false teachers.
23. However, the verb ἵστημι (histemi--stand, stand firm) can also be used to denote one who is in a particular condition or state.  Rom. 5:2

24. Although there are different views on how the two terms that follow and the final prepositional phrase relate to one another, they do not materially affect the overall meaning.
25. The first state or condition for which Epaphras prays is seen in the adjective τέλειος (teleios--complete, “mature”); it is derived from the verb tele,w (teleo), which means to complete some activity, to bring something to an end, or to accomplish some task or process.

26. This adjective is a term that is used in a variety of ways; however, the root sense of it seems to be that which meets the highest standards.
27. The term denotes a level of spiritual growth that results in the believer being firmly established in the faith.  Col. 1:23
28. It refers to a doctrinal believer who comprehends the will of God (Rom. 12:2; Col. 1:9), one who is no longer immature and misled easily (ICor. 14:20; Eph. 4:13-14), and one who has attained spiritual maturity and a measure of Christ-likeness.  ICor. 2:6
29. While the believer will never fully attain perfection in this life in time, these high standards should not be lowered or altered in order to make those who are not striving toward these goals more comfortable.
30. The second object of his prayers is seen in the perfect passive participle of the verb πληροφορέω (plerophoreo--“fully assured”), which is used in two distinct ways in the New Testament.

a. The first means to fill up or fill completely, to fulfill, or accomplish.  Lk. 1:1; IITim. 4:5

b. It is also used of persons in a passive way to denote someone who is fully convinced, one who is completely certain about something.  Rom. 4:21, 14:5
31. The vast majority of interpreters understand it in the latter sense.
32. The final prepositional phrase has been construed by some (NIV) with the main verb stand, some link it with both mature and fully assured, while some construe it only with assured.

33. The final two views do not differ materially, but it would seem that it should be applied to both terms since one cannot be a mature believer apart from knowing and applying various aspects of God’s will.
34. The prepositional phrase in all the will of God uses the adjective πᾶς (pas--all, each, every) with an anarthrous substantive, which conveys the idea of every aspect of the will of God.
35. Paul begins verse 13 with the conjunction γάρ (gar--for), which is normally used to add some explanation.

36. BDAG notes that it can also be used as a narrative marker to express continuation or to offer some further information.  
37. Here, it introduces the salient matter of Paul’s personal knowledge of Epaphras, a knowledge that leads Paul to offer his own testimony or witness to the activity of Epaphras.

38. The conjunction ὅτι (hoti--that) is used to introduce the content of Paul’s testimony regarding the labors of Epaphras.

39. Paul uses a rare word to describe Epaphras’ actions; the noun πόνος (ponos--work, exertion) commonly refers to strenuous physical work, including the struggle involved in military conflict.
 
40. In an extended sense, the term can be used of the difficulty or trouble involved in accomplishing a task, even when physical exertion is not necessarily involved.
41. The New International Dictionary of New Testament Theology indicates that it is a synonym for κόπος (kopos--hard work); that term refers to work that requires exertion to the point of exhaustion.
42. In that regard, Paul used the verb κοπιάω (kopiao--to work to exhaustion) to describe his efforts on behalf of the Colossians (Col. 1:29); he now writes that Epaphras is likewise engaged in similar strenuous labor on behalf of the Colossians.

43. For those involved in the ministry, the labor necessary would include the physical labor that is necessary so one can support himself and have some resources for helping others.  Acts 20:34-35; ICor. 4:12; Eph. 4:28; IThess. 2:9; IIThess. 3:8
44. It would also include the spiritual aspects of the ministry, which includes the labor necessary to adequately fulfill the study/teach routine, the labor one expends in praying for others, and the labor necessary for properly shepherding the flock.  IThess. 5:12; ITim. 5:17; IPet. 5:2-3
45. Given the fact that the local church in Colosse was under attack from false teachers, it would also involve refuting their fallacious positions and providing the necessary apologetics to defend the proper doctrinal positions.  Tit. 1:9  

46. Pastor-teachers who are faced with any threat to the spiritual well-being of those allotted to their charge must defend the truth; that concern for the spiritual health of the flock brings with it some significant stress.
47. Paul closes with the fact that Epaphras not only bears the burdens of the Colossians, he works equally hard for the two neighboring communities of Laodicea and Hierapolis; once again, the parallels between Epaphras and the apostle Paul are evident.  Col. 2:1

4:14 Luke, the beloved physician, sends you his greetings, and also Demas.  {avspa,zomai (vipn--3s) greets--su, (npa-2p) you all--Louka/j (n-nm-s) 3X, Luke--o` ivatro,j (n-nm-s) 7X, a doctor, a physician; apposition to Luke--o` avgaphto,j (a--nm-s) the beloved; second attributive position--kai, (cc) and; connective--Dhma/j (n-nm-s) 3X, Demas}
Exposition vs. 14
1. Paul continues to send greetings from those Gentiles who were with him in Rome.
2. The next man Paul mentions is Luke, who is only mentioned in three of Paul’s letters; although Luke wrote the gospel bearing his name, the book of Acts, and the letter to the Hebrews, he never mentions his own name.

3. Although it has been debated, this passage makes it evident that Luke was a Gentile; Paul clearly distinguished his Jewish helpers in the ministry from those among the Gentiles who served with him.  Col. 4:11,14

4. From the available evidence, it appears that Luke was a Macedonian, who likely came from the city of Philippi; he seems to demonstrate some pride in that city since he identifies it as the leading city in Macedonia.  Acts 16:12

5. Although there are a number of Roman colony cities mentioned in the Bible (there are at least seven in the book of Acts), Philippi is the only one Luke identifies as a Roman colony.

6. There is no doubt that he spent some considerable time in Philippi since he remains there after Paul’s initial evangelization of that city.  Acts 16:40

7. He appears to have remained in Philippi for six years until Paul returned on his third journey (Acts 20:5); at that time he rejoins Paul in Macedonia and accompanies him to Jerusalem.  Acts 21:17

8. Paul explicitly identifies Luke as the beloved physician; in that regard, there have been a couple of works that document that unusual amount of medical language that is found in the gospel of Luke and the book of Acts.

9. Paul moves on to mention that Demas sends greetings as well; his name means popular and it is possible that he also hailed from Thessalonica.
10. Almost nothing is said of him in the New Testament, but he is present in Rome at the time Paul writes Ephesians, Colossians and Philemon; like many others, he is identified as one of Paul’s fellow workers.  Phm. 1:24
11. The one piece of information that is available about Demas is a sad one; Paul indicates that Demas became another spiritual casualty, failed to practice the doctrine of separation, and succumbed to the love of the world.  IJn. 2:15-17; Rom. 12:2; IITim. 4:10
a. The final note on Demas uses strong language to describe his departure from Paul.
b. The verb ἐγκαταλείπω (enkataleipo--lit. to leave down in) is a triple compound that means to sever the connection with someone or something.
c. It has the sense of forsaking, abandoning, or deserting someone with some implication of finality.  IITim. 4:16; Heb. 10:25, 13:5
12. Demas should be a cautionary tale for all believers since he was oriented to the truth for some time, was a trusted companion of the apostle Paul on certain occasions, but began to be distracted by this present evil age, ultimately putting cosmic pursuits ahead of applications and rewards.  Gal. 1:4

4:15 Greet the brethren who are in Laodicea and also Nympha and the church that is in her house.  {avspa,zomai (vmad--2p) greet, say hello--o` avdelfo,j (n-am-p) the brothers in Christ--evn (pd) in, living in--Laodi,keia (n-df-s) 6X, Laodicea--kai, (cc) and; connective--Nu,mfa (n-af-s) 1X, Numpha --kai, (ab), and, along with--h` evkklhsi,a (n-af-s) the assembly, the church--kata, (pa), lit. according to-- oi=koj (n-am-s) house--auvto,j (npgf3s) of her; genitive of possession} 
4:16 After this letter is read among you, have it also read in the church of the Laodiceans; and you, for your part read my letter that is coming from Laodicea.  {kai, (cc) and; connective--o[tan (cs) when, whenever; logically, it would be “after”--avnaginw,skw (vsap--3s) lit. to know again, passively, is read--para, (pd) alongside, before you all--su, (npd-2p) you all--h` evpistolh, (n-nf-s) a letter, an epistle--poie,w (vmaa--2p) do it, make it so, have it read--i[na (cc) introduces the content of what Paul wants them to do after reading his letter--kai, (ab) adjunctive; also--evn (pd) in--h` evkklhsi,a (n-df-s) in the church, assembly--Laodikeu,j (n-gm-p) of the Laodiceans; partitive genitive, the church is part of the Laodicean population--avnaginw,skw (vsap--3s) have it read--kai, (cc) connective; and--h` (dafs+) the, the letter--evk (pg) from--Laodi,keia (n-gf-s) Laodicea; ablative of source--i[na (cc) that, continues content from poieo--kai, (ab) adjunctive; also, “for your part”--su, (npn-2p) you, emphatic, you yourselves--avnaginw,skw (vsaa--2p) you may read}
Exposition vs. 15-16
1. Paul continues sending greetings to those in the Lycus Valley, expanding his request to include those believers living in Laodicea.
2. As mentioned in the introduction to Colossians, the three cities of Colosse, Hieropolis, and Laodicea formed a triangle, with Colosse lying east of Laodicea and southeast of Hieropolis.  Lycus Valley Map
3. The city of Laodicea was west on the Lycus River from Colosse; they were about ten miles apart and the journey would likely be made in a single day.

4. Thus, exchanging the letters, as Paul will instruct them to do in the following verse, would not have been a significant hardship on either group.

5. Paul had already acknowledged that there was some relationship between the Christians in Colosse and those in Laodicea.  Col. 2:1
6. Thus, it should come as no surprise that he asks the Colossians to convey his greetings to the believers in the neighboring city.
7. What is somewhat puzzling is why Paul does this in light of the fact that he is sending a letter to Laodicea and could simply convey his greetings directly to them.
8. The most basic reason that he would do so would be to encourage fellowship between believers in each of these cities.
9. Additionally, since he does not mention Hieropolis, some have suspected that the false teachers that had come to Colosse had also come to Laodicea.
10. At this point, there is a textual issue regarding the proper name Νύμφα (Numpha--Nympha), which can be the name of either a man or a woman depending on how the name is accented.

11. None of the variants demand preference in terms of the external evidence; however, the feminine form should be preferred since it is more likely that a scribe would presume that it was a man’s house being used for the church.

12. The scribes would be far more likely to change a feminine name and pronoun to a masculine one than they would be to change a masculine to a feminine.

13. While there is some speculation that Nympha was a wealthy widow who used her home as a meeting place for the church, there is really no evidence for that.

14. Additionally, some have speculated that Nympha was a resident of Hieropolis or Colosse; however, the sequence here makes it likely that she was in Laodicea, leading to the suggestion that there was more than one house church in that city.

15. The phrase the church that is in her house is somewhat unusual in that Paul does not use the preposition evn (en—in, located in) but uses the preposition kata, (kata—down, according to).
16. Wallace notes that this preposition can be used in a distributive sense, which indicates the division of a large whole into its smaller parts; this would mean to greet that portion of the church that assembles in the house of Nympha.

17. Dodd points out that many religions, both Jewish and pagan, conducted worship on a family basis; however, the household did not include only the immediate family, but included the slaves, employees, tenants, and any others that were closely associated with the owners.
18. If it were a large household with some prosperity, and the owner was a person of some power, social position, or influence, those neighbors who were Christians would often attach themselves to that home as their place of worship.
19. The fact that a local church was meeting in her house also indicates that this woman a believer who had the understanding, motivation, and means to make this very important application.

20. Although it is not translated in most English versions, the conjunction καί (kai--and) links what follows with the previous verse as it contains further information about Laodicea.

21. In the first century, it is well known that copies of texts were not necessarily easy to come by and that all people were not literate.
22. Thus, the public reading of a letter sent to a community such as a church would be the normal procedure; Paul's opening words in verse 16 indicate that this was his practice.
23. Although the conjunction ὅταν (hotan--when, whenever) is used of some potential or some uncertain action, the rest of the command would indicate that it would take place after this letter was read.
a. The sequence of events would involve the letter to the Colossians being delivered by Tychicus and then read aloud to the church when believers were assembled.

b. After the Colossians had been read the letter sent to them, they were to send it to Laodicea so it could be read to the believers who would assemble there.

c. Although it is grammatically possible that this refers to a letter written by the Laodiceans, it is far more natural to understand that this was a letter written by Paul to the Laodiceans.

d. The messenger to Laodicea was then to obtain the letter that Paul had written to the believers in that city.

e. He would have to travel back to Colosse and then read (or have read) the letter which Paul had sent to the Laodiceans.
24. It would seem that given the proximity of the two cities that the same false teachings might well have penetrated Laodicea as well.

25. However, there must have been some things that were addressed in the two letters that were unique; if they were identical, there would be no reason to exchange them.

26. The matter of exchanging these letters and circulating them between churches points to his apostolic authority
27. It is evident that while the letter to the Colossians has been preserved, the letter Paul wrote to the Laodiceans has been lost to history.

4:17 And say to Archippus, "Take heed to the ministry which you have received in the Lord, that you may fulfill it."  {kai, (cc) and; connective--ei=pon (vmaa--2p) note plural; --:Arcippoj (n-dm-s) to Archippos; indirect object--ble,pw (vmpa--2s) lit. to see; as a warning, watch out, pay attention--h` diakoni,a (n-af-s) direct object of blepo--o[j (apraf-s) which, which ministry--paralamba,nw (viaa--2s) lit. to take or receive alongside--evn (pd) in--ku,rioj (n-dm-s) the Lord--i[na (cc) purpose, so that; can complete the idea of blepo; “see that”--auvto,j (npaf3s) it, the ministry--plhro,w (vspa--2s) fulfill, complete, accomplish}
4:18 This greeting from Paul, written with my own hand. Remember my imprisonment. Grace be with you.  {o` avspasmo,j (n-nm-s) 10X, greeting, salutation; this greeting--Pau/loj (n-gm-s) of Paul; subjective genitive, Paul writes the greeting--h` cei,r (n-df-s) with the hand; instrumental of means--evmo,j (a--df1s) possessive adjective; mine--mnhmoneu,w (vmpa--2p) 21X, to remember, to keep in mind-- evgw, (npg-1s) of me, my; possessive genitive--o` desmo,j (n-gm-p) the bonds, fetters=the imprisonment; genitive of direct object--h` ca,rij (n-nf-s) the grace; well-known article--supply be--meta, (pg) with--su, (npg-2p) you all}
Exposition vs. 17-18
1. Although it is not translated in most English versions, verse 17 begins with the conjunction καί (kai --and), which links this with the two previous instructions.
2. Paul sends a personal exhortation to one Archippus, who is without a doubt the same person Paul mentions in the book of Philemon.  Philemon 1:2

3. Early church fathers identified him as the son of Philemon and Apphia, which would make perfect sense since he was apparently still part of Philemon’s household.
4. In the book of Philemon, Paul addresses Archippus as a fellow soldier, which is quite rare; that specific term is only applied to one other individual in the New Testament.  Phil. 2:25
5. However, while he does not use this precise terminology, it is evident that Paul considered Timothy to be a fellow soldier in the ministry.  IITim. 2:3
a. The term emphasizes the matter of the difficulty involved in the ministry; it acknowledges the reality of the angelic conflict and spiritual warfare, which comes as a result of acting on behalf of Christ and the gospel.
b. A second biblical emphasis involves the niche of the soldier, fighting for the principles of God’s plan and enduring suffering in that fight.  IITim. 2:3; Phil. 1:29
6. Paul uses the military metaphor to deal with the work of the pastor-teacher and the fact that he is to reap material blessings from those he serves.  ICor. 9:7-11
7. Thus, it makes good sense to recognize that Archippus was likely a pastor-teacher in Colosse (although Lightfoot suggests it was Laodicea), perhaps serving in the church that assembled in the home of Philemon.
8. The command to take heed reflects the present active imperative of the verb ble,pw (blepo--see, perceive with the eyes), which first relates to the matter of physical sight; It is often used with the sense of looking at or observing.  Matt. 5:28, 15:31
9. This literal use serves as the basis for the metaphorical idea of turning the mind toward something inwardly, perceiving it, considering it, or focusing attention on it.
10. The sense of the verb, when used in the imperative, is not simply to look at something but to pay close attention to something, to give due consideration to what is in view.
11. The imperative of this verb is translated in other passages as take care, watch out, see to it, and take heed, all of which indicate that there is some potential or real danger about which the author is warning his audience.  Matt. 24:4; Mk. 8:15; Gal. 5:15
12. In that regard, it would seem that Paul is offering at least some warning to Archippus about falling short of executing the ministry that the Lord had given him.
13. The present imperative also provides the idea of ongoing action, which contributes to the understanding below that this was some formal, ongoing ministry and not some isolated individual application.
14. The noun διακονία (diakonia--service, ministry) is a general term and can refer to work or service of various kinds.  Lk. 10:40; Acts 6:1, 11:29
15. While there has been a great deal of speculation regarding the ministry about which Paul exhorts Archippus, Paul generally used that noun to refer to a formal ministry in the Church.  Rom. 11:13; IICor. 3:7, 4:1; ITim. 1:12; IITim. 4:5
16. An additional factor that must be considered is the prepositional phrase in the Lord, which means that Christ has authorized his ministry.

17. In that regard, all formal ministries in the Lord should focus on the Lord’s priorities, which include the proclamation of the gospel and the edification of believers.  Eph. 4:11-12
18. The final phrase provides the reason that Archippus is to set his sights on the ministry; since the Lord had authorized this work, Archippus was to make certain that he fulfilled his obligations in the ministry.
19. The language Paul uses is similar to what he used to describe fulfilling or completing his own ministry earlier in Colossians.  Col. 1:25

20. Thus, it would seem that Archippus would have a similar task of proclaiming Christ, admonishing and teaching believers in order to present them complete in Christ.  Col. 1:28

21. This ministry would certainly include withstanding the false teachers, exposing their doctrinal errors, and focusing believers on the preeminence of Christ.

22. While some have wondered why Paul chooses to single out Archippus, this command would serve to validate his authority in Colosse (and perhaps the surrounding area), which would be important when confronting any errorists.

23. Verse 18 contains the conclusion to this letter; the form is consistent with the closing sections of Paul’s other letters.

24. Paul provides an apostolic signature, makes a final prayer request, and closes with the prayer or wish for the recipients to continue to experience the grace of God.

25. The first part of verse 18 is identical to ICorinthians 16:21 and IIThessalonians 3:17.
26. In the ancient world, those writing letters would often dictate the content to a trained scribe, who was adept at writing in a small font in order to conserve papyrus, which was relatively expensive.  Gal. 6:11

27. Once the letter was basically finished the author would add a brief note in his own handwriting, which served to authenticate the communication.
28. Paul then makes a very brief prayer request and asks the Colossians to remember his imprisonment; while some have translated this as chains, it really means his imprisonment.

29. When Paul wanted to refer to the chain he wore while under house arrest, he used the term ἅλυσις (alusis--chain).  Acts 28:20; Eph. 6:20; IITim. 1:16
30. When he uses the noun δεσμός (desmos--bond, fetter) in the plural (which he always does) he is using it by metonymy to refer to his imprisonment or confinement.
31. This is not a request simply to call his circumstances to mind from time to time; rather it is used to remind the Colossians to pray for him.
32. This is confirmed by the fact that he uses the cognate noun μνεία (mneia--a memory, a remembrance) with reference to his own prayers.  Rom. 1:9; Eph. 1:16; IThess. 1:2; IITim. 1:3
33. Paul now closes this letter with a benediction that he used in varying forms to close all his letters.  ICor. 16:23; IICor. 13:14
34. Since the verb is consistently elided in these benedictions, there has been some debate as to whether one should read this as an indicative promise, or as an optative wish/prayer.
35. Gamble has suggested that the benediction is a blessing and as such it incorporates aspects of both a statement and a prayer.
36. Its placement at the end of letters would support the sense of a prayer/wish, but that wish is also qualified by the confidence that God will provide that for which Paul prays.
37. The benediction focuses on the specific matter of God’s grace; this forms an inclusio with his opening statement regarding the fact that the Colossians had experienced the grace of God in truth.  Col. 1:6
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